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PREFACE

INTRO

Welcome to Part 1 in a series of books on the topic of
biblical justice.

This volume is meant to be foundational. In it, my goal

is to show how God views justice. Therefore, | won't be
addressing specific cultural issues in depth here; those
will come in later books in the series.

As you read this, my encouragement to you is to allow
the Holy Spirit to speak to you about justice and how
He wants you to think about it in your life and
community.

Warning: at times | may mention topics that could be
heavy or triggering. Discretion is advised.

With all that said, let’s jump in!



CHAPTER 1

THE GOD OF
JUSTICE

In this chapter, | want to explain what justice is through
the lens of this question: What does God mean when
He speaks of justice?

When | normally think about the word “just,” I think
about what things would look like if they were “right.”

Similarly, God's justice is about what our personal lives,
culture, society at large, the world, the church,
businesses, etc., would look like if they were right
according to His truth and morality. Justice is about
restoring and keeping things in a right state of
functioning as they were intended by the Designer.

In the Old Testament, there are two Hebrew words
which help us understand biblical justice: mishpat and
tsedaqah.

Mishpat is translated as “justice” or “judgment” and is
associated with judicial settings, like settling a civil
dispute in ancient Israelite society. It's about the
action needed to make a situation right. 5



Mishpat is about giving people their due, meaning we
render to each person what is rightfully owed to them
based on God's standards, in an impartial way,
regardless of social status or ethnicity. This concept
involves both punishing wrongdoing and protecting and
caring for the vulnerable.

When the OT prophets call for mishpat, they're
demanding that society actively seeks out those who
are being mistreated and takes the right actions to
make things just.

Tsedaqah, on the other hand, is translated as
“righteousness,” “justice,” or “innocence” and is
associated with an accepted moral standard,
specifically God's law. This word describes being in
right relationship with God, other people, and creation

through aligning with His law.

And just in case you don't know what it means,
‘righteousness’ means to walk in what is moral;
it's obeying God’s commandments.

Walking in tsedagah is what makes mishpat possible.
If you live in tsedaqah, then you'll walk in God's
morality, live with integrity, and treat others with the
dignity God has given them as image-bearers. Walking
in righteousness empowers you to embody God's heart
in the world, especially toward widows, the poor,
orphans, the abused, and immigrants.

In the mindset of the biblical authors, these two words
always go together. Together, they show us a picture of
what it looks like to live in God's justice, under His rule.

For something to be truly ‘just,’ it must be in
accordance with the order God has established. 6



And because He is inherently good, His order is
intended to produce flourishing and create the
conditions where love and proper care can flow freely.

True justice cannot exist without these two non-
negotiable foundations:

» A universal standard of right and wrong.

« The recognition of inherent human dignity is founded on
the truth that each person is an image-bearer of God.

For something to be “right,” morally speaking, there
needs to be an objective moral standard. If there is no
objective morality, then any person or people group can
subjectively decide that certain heinous behaviour is
perfectly fine and, in their eyes, “right living.”

For example, if everything is relative, then things that
we'd consider obviously evil, like racism, murder, or
slavery, could be chalked up to only a “matter of
preference” or “personal feelings,” rather than
something objectively reprehensible.

God is the One who provides us with a universal moral
standard. Therefore, His moral law is the foundation
for us walking in righteousness and true justice. And
this righteousness is holistic; it deals with our
thoughts, motivations, and actions.

The second non-negotiable for true justice is the
inherent worth of individuals. If we are only cosmic
accidents who happened to win the contest of
evolution, there's no basis for defending the “rights” of
people from harm, and there’s no defense for
protecting those “who are a drain” on resources.

In a naturalistic worldview, the strong devouring

the weak isn't unjust; it's only nature.



God gives each human worth; we're made in His image.
On this, we have a basis for protecting and defending
those who are vulnerable in our society and a reason to
punish crime for the sake of those wronged.

To summarize what we've covered so far: Tsedaqgah is
about personally living out God'’s objective moral
standard. Mishpat is giving people their due based on
God's standards. It involves making things right,
protecting the vulnerable, and standing up for those
who've been wronged, etc. When both are walked in,
they create true peace, wholeness, and flourishing.

When we fail to walk in God's morality, we commit
sin, which is injustice. Injustice is what happens
when we reject God's design; it is the chaos that
ensues when we attempt to build a society apart
from Him, who is the God of justice.

But contrary to what a lot of Christians might tell you,
not all sin (or injustice) is equal.

God judges each sin differently based on its severity.
For example, a person who isn't married and
consensually sleeps with their partner is not as bad as
someone who sexually assaults or rapes someone. The
judgment of the rapist will be far worse than that of the
person who had sex outside of marriage.

The Lord hates all sin, but there are some, scripturally
speaking, that He really hates:

e God loathes those who hurt the vulnerable and abuse
others (Psalm 11:5).

» He can't stand pride and arrogance (Proverbs 6:16-
17, 8:13). 8



« He hates lying and deception (Proverbs 6:16-17, 12:22).

» He hates people who stir up drama, division, and discord
just to tear others apart (Proverbs 6:19).

 He hates it when people put anything (status, money,
image, ideologies) above what'’s right, especially when it
costs the lives of the innocent (Deuteronomy 12:31,
Psalm 106:37-38).

» And He hates systems and actions that crush the poor,
the overlooked, and the marginalized (Isaiah 61:8,
Amos 5:21-24).

And there are many more things | could list that God
hates, but here’s the point:

That ache you feel over certain forms of injustice
might just be pointing to the God who gave you
your conscience in the first place.

Deuteronomy 32:4 (NKJV): “The Rock, His work is
perfect, for all His ways are just. A God of faithfulness
and without injustice, righteous and upright is He.”

God's hatred of sin, and, more specifically, His hatred
of some sins more than others, is perfectly just.

Everything God does and is is just. If He shows wrath,
it's perfect. If He shows mercy, it's perfect. Whatever
He does is perfect and completely righteous, even if
we don't always agree due to our limited
understanding.

God cannot be unjust. He can never lie, sin, or do
anything wrong. There is no hidden corruption,
miscalculation, bias, error in judgment, or moral
inconsistency in Him.



He doesn't conform to a moral standard outside of
Himself; He is the ground and source of what is truly
good, right, and moral for His creation.

Because of these truths, we can trust in God and learn
from Him about what is moral and right, and even when
He decides to show wrath in a situation, we can trust
Him because He is operating on a level far beyond
what we can imagine as the Almighty.

As we head into the next chapter, | want you to
remember that all of God's justice is ultimately about
these three interconnected realities, each rooted

in the Hebrew words we have been exploring:

 Restoration: This is the heart of mishpat. This is about
the active work of returning what has been broken,
stolen, or oppressed to its proper place so that people
and communities can flourish under God'’s rule.

 Correct Function: This flows from tsedeqah. This is the
state of living righteously (a right relationship with God,
others, self, and creation according to the Designer’s
moral standard). When people and systems operate in
tsedegah, they function as God intended.

 Vindication: This is mishpat in its judicial and
protective form. It means defending the rights of the
vulnerable, punishing the oppressor, and setting things
right when image-bearers have been wronged. It is also
the side of God'’s justice that judges sin.

Next we'll explore different expressions of justice.

10



CHAPTER 2

EXPRESSIONS
OF JUSTICE

So, how does God go about restoring people, societies,
and situations to a state of righteousness (tsedagah)
and justice (mishpat)?

The way that true justice is achieved doesn't look the
same in every situation. God applies His standard of
righteousness to different kinds of brokenness in
different ways, all according to His perfect knowledge.

Let's look at the main expressions we find in the Bible.

1) RETRIBUTIVE JUSTICE

Retributive justice answers this question:
What does the guilty person deserve?

This is probably the expression that most of us think
about when we hear of God’s justice. It's the aspect
that can be hardest to accept.

We learn from this form of justice that we cannot
ignore or minimize evil. We need to address it in
proportion to how severe the injustice is. 11



Without this form of justice, there would be chaos in
our society because we're in a fallen world. Some
people simply won't, of their own accord, choose to
walk in what's good; therefore, there needs to be an
external law that pressures them into doing what'’s
right, so that if they don't, they face consequences.

Retributive justice ensures that the innocent are
protected and that injustice doesn’t multiply.

In the OT, we see these guiding principles and systems
to ensure the proper execution of retributive justice:

« The “eye for an eye” principle (this was about getting what
you deserved for a crime in proportion to the weight of the
crime itself. This limited the victim from demanding payment
that was disproportionate to the crime done against them).

 The requirement of multiple witnesses.

o Careful and fair judicial procedures.

This kind of justice is measured, restrained, fair, and
governed by principles of judgment (we will cover
these in the next chapter).

2) CORRECTIVE JUSTICE

This form of justice is focused on the offender. It asks:
How do we help this person realign with God's design?

God is a God of mercy who doesn't delight in pouring
out His wrath on sinners; therefore, if there is a
possibility of bringing an offending party to a place of
repentance and change, then He'll do it. God will use
whatever means necessary to do this (ex., prison,
education, trials, etc.) 12



Since justice is about bringing things back to a place of
correct function as God designed them, corrective
justice is repair work. It seeks to bring the offending
party back into alignment with God's moral order so
that they can walk in His ways.

3) RECTIFYING JUSTICE

This expression focuses on the victim. It asks:
How do we make this right?

Justice isn't only about punishing and correcting the
offender; it's about restoring what was lost to the
victim. For example, in the law of Moses, restitution
was central. If someone stole, they had to repay (often
more than they took).

An example of rectifying justice in the NT is found

in Luke 19, where Zacchaeus, a chief tax collector
who cheated people out of their money, declared
that he would repay four times the amount to anyone
whom he previously cheated.

4) DISTRIBUTIVE JUSTICE

This expression is concerned with the fair allocation of
resources and opportunities in a community. It asks:
How do we make sure the vulnerable are not crushed
or left without a path forward?

In the OT, this looked like:

» Debt Release: Every seven years, all personal debts
were wiped clean. If you owed money to a neighbor,
they were legally required to cancel the debt so you

wouldn't be trapped in poverty forever. 13



» Honest Scales and Fair Business: It was illegal to cheat
customers by using rigged scales (like making a pound
of grain weigh less than it should). Merchants had to
use accurate, standard weights to ensure every trade
was fair and honest.

» Gleaning Laws: Farmers were not allowed to harvest
their entire fields. They had to leave the corners uncut
and drop some grain on purpose so that the poor,
widows, and foreigners could come behind them and
gather food for themselves with dignity.

 The Year of Jubilee: Every 50 years, a societal reset
occurred. Any family land that had been sold due to
poverty was returned to its original owners for free, and
anyone who had sold themselves into slavery to pay debts
was set free, ensuring no family lost their future forever.

The goal of these laws wasn't equal outcomes for
everyone. It's the prevention of permanent poverty and
systemic exploitation. Biblical distributive justice
upholds personal responsibility and stewardship while
keeping the powerful from crushing the weak.

5) SOCIAL JUSTICE

This expression applies God's moral standard to
systems, laws, and cultural patterns. It asks:

Do the structures of society protect the dignity of
every image-bearer, or do they enable oppression?

Sin is not only something that's done on an individual
basis. It can become embedded in cultures, laws, and
institutions.

God doesn't want us to ignore or dismiss social
injustices, whether they come in the form of racism,
exploitation, abuse of power, corruption, the
mistreatment of people, or something else. 14



We need discernment and a biblical framework for
properly approaching social justice.

Some modern frameworks, which | won't go through
in this book, can muddy the waters and approach
things in a way that's antithetical to a biblical
worldview. I'm not saying everything they believe is
wrong; I'm saying that some aspects of what they
believe are incorrect.

15



CHAPTER 3

PRINCIPLLES
OF JUDGMENT

True justice cannot exist without judgment because
someone has to decide what is right and wrong, who is
guilty and who is innocent, and what must be done to
make things right in a situation concerning justice.

What is judgment? It means to weigh something against
a standard and to reach a verdict about it.

Three things have to be in place for something to count
as judgment: a standard to measure against (ex., God's
law), evaluation of evidence (ex., facts of a case), and,
after careful examination, reaching a conclusion.

There are two main kinds of judgment that scripture
talks about:

» Discernment: This is testing whether a teaching is
true or really from God.

» Judging a Case: Determining whether someone has
done wrong and what'’s owed because of it. This is what
happens in a courtroom, in a disciplinary meeting at
work, or in a personal conflict. A careful process must
take place for things to be fair here.



When most of us hear the word “judgment” in our
modern culture, we tend to think of it as a toxic and
negative thing; something Jesus and His followers
should have nothing to do with (I mean... didn't He say
something about not judging anyone?).

But here’s the thing: judging isn't always wrong. Jesus
doesn't forbid us from judging; He forbids unrighteous
judgment.

In John 7:24 (NKJV), Jesus says: “Do not judge according
to appearance, but judge with righteous judgment.”

An often-misquoted verse is Matthew 7:1, which says,
“Do not judge lest you be judged.” To understand it, it
has to be read in context. Jesus isn't saying to judge;
He's saying, "Don’tg’udge hypocritically or harshly.
Judge with clarity, fairness, humility, and

the right heart posture.”

God cares deeply about how justice is carried out.
Throughout scripture, He gives us clear instructions for
how judgments should be made. If you ever find
yourself needing to practice judgment for a situation,
ensure you examine yourself first, as Jesus commands
us to in Matthew 7.

With this said, the principles that follow are primarily
for the kind of judgment where you're judging a case:

1) IMPARTIALITY

A good judge shows no favoritism. This means

the rich and powerful deserve no special treatment.
True justice doesn't bend under external pressure
when judging a situation.



This principle applies to all people, including the poor.
The poor aren't excused because they're poor. God is
impartial, and because we're His people, we're called to
reflect that same fairness (Leviticus 19:15).

2) EVIDENCE & TRUTH

How many times have you seen news of someone who
spent years in prison, only for it to be found out that
they never committed the crime in the first place?

This is why serious accusations require reliable
evidence. This protects people from being falsely
condemned for something they never did. Proper
justice requires patience, weighing out the facts, and
examining them carefully before reaching conclusions.
We should never rush to judgment when we have
incomplete information.

When Jesus tells us not to judge by outward
appearances, He's telling us not to assume that our
first impression or gut feeling about someone is true.
This means we have to put in the hard work of seeking
the truth in a matter (Proverbs 18:17).

Deuteronomy 19:15 (NLT): “You must not convict
anyone of a crime on the testimony of only one
witness. The facts of the case must be established

by the testimony of two or three witnesses.”

3) FAIR PROCESS

This means that things like bribery cannot take place
when it comes to judging a situation. The process
of judgment must be fair and just itself. 18



A good judge should never go along with the crowd.
This is especially important because we live in a
culture that is quick to “cancel” people. People are
quick to condemn the wrong person or to excuse the
wrong person. We cannot go along with public outrage
in a situation (Deuteronomy 16:19, Exodus 21:24, 23:2).

4) PROPORTIONALITY

A part of being fair is doling out punishment in
proportion to the actual crime. This is the “an eye for
an eye” principle that | mentioned in chapter 2.

REACHING A CONCLUSION:

After everything is examined and there’s enough
evidence, those judging the case must reach a verdict;
they need to decide how serious the wrongdoing is,
how to help the victim according to what they actually
need, what expressions of justice to apply, and how
weighty those expressions should be.

Determining the severity of the punishment and what
kind of justice to apply can look different depending on
the situation. For example, Numbers 35:16-23 treats an
accidental killing differently than a premeditated one.
What someone intended matters as much as what
happened and can change how you'd dole out justice.

Regardless of whether it's a personal dispute or a
crime, how each situation is handled matters, and
God’s heart behind justice and these principles of
judgment must be followed at all times. 19



CHAPTER 4

DIVINE
JUSTICE

So far we've looked at what I'll call the normative way
God’s justice works. All of it operates under what the
apostle Paul calls “the law of sin and death.”

Essentially, this means that if you break the moral law,
you will experience spiritual death. You will also
experience correction or retribution, whether in

this life or the next.

This is the ordinary moral order God built into His
creation: wrongdoing carries consequences; you're
guilty if you sin; you experience a curse if you
transgress the law; you reap what you sow.

If an individual fails to walk in righteousness
personally, or a society fails to walk in righteousness
and justice by not helping the poor or needy
(distributive justice) or not standing against societal
injustices like racism (social justice), then God's
normative way of making things just looks like

using retributive, corrective, and rectifying justice

to bring things back to a state of flourishing. 20



This order is good. It protects the innocent. It restrains
evil. It upholds the dignity and worth of image-bearers.

But there is another way God administers justice: one
that does not operate according to the normal rules of
the moral order. We will call it divine justice.

Divine Justice asks: Will I willingly absorb the cost of
injustice for the sake of someone's redemption?

This form of justice is not natural; it's supernatural.
It gives the guilty what they don't deserve.

The clearest place we see it is on the cross. There,
Jesus laid down His rights. Instead of retaliating or
defending Himself, He forgave. He made a way for His
enemies to be restored to God.

In doing this, Jesus didn't ignore or minimize the
weight of sin. Instead, He willingly chose to suffer and
pay the full penalty for it in order to save sinners.

When Jesus paid for sin on the cross, the normative
way of God's justice wasn't set aside. God still
operated within the framework of the moral order. But
because Jesus is perfect and sinless, He absorbed the
curse, defeated sin and death, and opened up a new
way for those who trust in Him. This new way is called
“the law of the Spirit of life in Christ Jesus.”

This means we still live under the same universal
moral law, but we are no longer under its curse of
condemnation. When we are born again, even

when we sin, the Holy Spirit does not leave us;

Jesus intercedes for us; we still belong to Him;

and because we're a child of God, He will do

whatever it takes to help us walk in His ways. 21



None of this is earned; it’s all grace.

Matthew 5:44 (NKJV): “Love your enemies, bless those
who curse you, do good to those who hate you, and pray
for those who spitefully use you and persecute you.”

Because God has loved us this way, we're called to do
the same to others. We don't ignore wrongdoing, but
we refuse to take personal vengeance. We are people
who forgive.

In a similar way to how Jesus died for His enemies so
that they could be made family, we as His followers are
called to love our enemies; we're not to retaliate
against wrongdoing done to us for the sake of our
enemy’s good, while praying for them, especially that
they'd be saved.

This does not replace the normative expressions of
justice. Christians aren't supposed to take personal
vengeance, but we are to fight for justice for other
people. We are still called to advocate for their rights,
confront injustice, pursue the fair distribution of
resources, speak truth in love, and help those in need.
Both ways of justice are to be held together in tension.

Now, | want to cover two more expressions of justice
that fall within this divine justice framework:

1) COVENANTAL JUSTICE

A biblical covenant is a solemn, binding commitment
initiated by God. When God makes a covenant, He
practices covenantal justice: He keeps His word
because He is faithful and cannot lie. 29



The weight of a covenant is much more than something
like a modern-day contract; a biblical covenant is a
unilateral promise where God binds Himself by oath to
fulfill specific commitments.

Some covenants did include conditions (for example,
the Mosaic covenant with its blessings for obedience
and curses for rebellion).

In every case, because God is just, He operates
faithfully within the terms He has established.

2) JUSTIFYING JUSTICE

Justifying justice is the New Covenant expression of
God’s covenantal justice. When we trust in Jesus, we
come under the New Covenant, which He established in
His blood, and become justified (declared righteous
before God).

Justification means:

 Qur sin is counted to Christ. As the spotless Lamb, He
became a curse for us and took the penalty that the moral
order demanded (Galatians 3:13).

* His perfect righteousness is counted to us, giving us a
standing before God we could never achieve on our own.

As justified people, God's wrath is no longer upon us
(Romans 5:9; 8:1). We're His children.

This is the heart of divine justice: God satisfying the
demands of the moral order in His Son so that those
who deserve death instead receive eternal life and
flourishing in Christ.

23



CHAPTER 5

PEOPRPLE OF
JUSTICE

Far be it from us as God's people to ignore the injustice
that's around us. May it never be said of us that we
hide in church buildings, in a self-made silo, away from
the needs of the world.

“The Church isn't supposed to be involved in politics or
culture,” said many well-intentioned but unfortunately
misinformed people.

Here’'s the problem with this sentiment: it's not found in
the Bible, and in fact, goes against how God's people
are called to act.

In the Old Testament, the ancient Israelites were
judged by God for persistent, unrepentant idolatry and
injustice and were sent into exile in Babylon because of
it. Instead of being encouraged to revolt, retaliate, or
start a revolution, this is what God told them to do
through the prophet Jeremiah:

Jeremiah 29:7 (BSB): “Seek the prosperity of the city
% to which | have sent you as exiles. Pray to the LORD

on its behalf, for if it prospers, you too will prosper.” 24



Don't misunderstand what I'm saying: they weren't
encouraged to be on board with a specific political
party (although historically that didn't exist in the
Babylonian system); they were encouraged to be
involved and care for the society they found
themselves in. They were to be a distinct people who
represented God in the culture.

The Israelites were supposed to have a constructive
presence in the city. They were supposed to work
for justice, peace, and prosperity within a corrupt
system and even influence it through their
worldview and behaviour.

God’s people aren't called to retreat from culture but
instead are called to enter it with excellence and
integrity to shine God's light. We see this pattern
woven throughout scripture:

o Joseph: He became 2" in command over Egypt because
it was God'’s will. He used wisdom to administer well in
his position, saving many people from a famine that
God warned about.

 Esther: She leveraged her political position to save her
people from an unjust decree.

« Daniel: He mastered Babylonian literature and science to
serve as a high-ranking administrator. He stood out for his
excellence and impressed the king. Yet, he didn't bow to
idols, didn't follow any unjust laws that demanded worship
of false gods, and endured opposition because of this. He
showed the king that Yahweh is the one true God.

« John the Baptist: He confronted King Herod about his
immoral marriage at the cost of his own life. In his
faithfulness to God, led by the Spirit, he spoke truth to
power; he did not stay silent about public sin just

because it involved a political ruler. o5



 Paul: He engaged the intellectual elite of Athens, quoting
their own poets and observing their culture to build a bridge
for the Gospel. He entered their marketplace of ideas to
challenge their worldview with the truth of the Gospel.

Here's my point: faithfulness to God looks like caring
about and being engaged with the society we find
ourselves in. It looks like displaying God's morality,
presenting the worldview of His Kingdom, and shining
His light where we are.

Jesus called us to be the “salt and light” of the world.
This means that we're called to preserve what is good
in society and influence and change what is dark
through our behaviour, worldview, and by direct
engagement with culture (Matthew 5:13-16).

Like the ancient Israelites who found themselves in
Babylon, we don’t accomplish this through violence,
name-calling, or toxic behaviour; instead, we
accomplish it through the tough tension of speaking
and living the truth in love, being willing to pay a
personal cost of rejection or even being persecuted
due to our faithfulness to God.

Now that all of this is covered, | want to talk about how
we can influence and change culture as Christians:

First, what is politics? It's the way a society organizes
its common life. It is how power is structured and
exercised, especially around economics, law, morality,
and public order, according to the worldview of those
who hold influence and of the society as a whole.

Because justice concerns how people treat one
another in community, and politics is downstream
from a culture’s worldview and morality, justice
inevitably touches the political sphere. 26



That's why | believe the Church should never be silent
on moral issues for the sake of “avoiding politics.”

However, to be clear: | don't believe a Christian leader
should be telling his congregants who to vote for;
instead of this, | advocate for teaching a biblical
worldview and how to view modern issues through its
lens. That way, people can still decide whom they vote
for themselves.

This is what | think is healthy. We:
» Speak clearly on issues of justice, life, and truth
» Engage the culture with biblical values, love, and charity.

 Refuse to say on our church platforms that a certain
political party or candidate is “the Christian choice.” This
decision ought to be left up to each voter.

Second, what is culture? It's how a group of people
makes sense of the world. It is a complex, dynamic,
shared set of beliefs, values, customs, traditions,
behaviors, and social norms that shape how the
members of that group perceive reality, interact with
one another, and interpret their experiences.

Both culture and politics influence one another and are
interconnected through:

» Worldview: how we view reality on both a conscious and
unconscious level (ex., is there a God?, objective or
subjective morality, why individuals have or don’t have
inherent worth, etc.).

« Systems: Cultural & Political Habits/Rules (ex., unspoken
rules like how it's rude to avoid eye contact, institutions,
social patterns, decision-making habits, existing laws, etc.).

» Manifestations: Visible cultural/political artifacts.
These are things like art, literature, food, dress,
music, slang, celebrities, podcasts, etc. 27



As citizens of God's Kingdom, we are not called to
adopt every ideological framework in our culture or to
go along with every political system.

If there is an injustice, regardless of whether it's one
or multiple political parties perpetuating it, we ought to
stand against that injustice.

Wherever we proclaim the Kingdom of God, we are
proclaiming that God’s justice will appear. This looks
like the oppressed being set free, the sick being healed,
the poor and outcast being helped, the self-righteous
being humbled, the guilty being called to repent, and
worldviews changing.

A Kingdom-minded worldview must shape how we
think about culture and politics, and how we engage
with both.

So how do we effect change in our culture and in
politics for the sake of true justice?

We work at every level (worldview, systems,
manifestations), but we consistently focus on trying to
influence the worldview of the collective society.

A lot of the time, Christians only focus on what they
can clearly see in their society: laws, policies, music,
slang, etc. They may try to change the systems or the
manifestations and hope lasting change will follow.

This is certainly part of our approach, but it is not

the most effective way to change culture and

politics, in my opinion. Lasting change starts with

the collective societal worldview. When that

shifts, systems and visible manifestations

will experience long-term change. 28
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In my diagram, | use an iceberg to display the depth of
the collective societal worldview when it comes to
culture and politics.

When we look at any culture, what we notice first are
its manifestations (the visible things like art, music,
laws, media, and public behavior). Beneath those sit
its systems. And beneath the systems is the deepest
layer: worldview. Worldview is the most foundational
part of how a society functions culturally and
politically. It's the assumptions it has about reality.

For example, if the majority of people in a society
believe that life is random and that people have no
inherent worth, that belief will eventually show up
in its laws, its social norms, and even its literature
and music.

But here's the thing to understand for individuals in a
society: they aren’t born with a fully formed worldview.
It is inherited through teaching, imitation, and other
forms of social transmission. This means that previous
manifestations and systems like education, family,
media, laws, cultural habits, stories, history, etc.,
influence and shape their worldview.

In other words: individuals inherit the collective
societal worldview from previous generations. This is
why someone who grows up in a society with racist
laws or slavery will normally have a worldview that's
shaped by their environment. But the good news is that
despite this, a person’s worldview can change!

That's why I think that the primary way to change
culture is to influence and reshape the present
generation’s collective societal worldview. 30



When this happens, new systems and cultural
expressions will naturally follow. Then, the next
generation will inherit those new systems and
manifestations as their environment, and with this
new environment, a new way of seeing reality.

As Christians, we're called to do the hard and
intentional work of influencing and changing
what's not of God in our society’'s worldview,
while preserving and strengthening what is.

We do this work through engaging with the systems
and creating manifestations in many fields (business,
entertainment, pop culture, churches, etc.). No matter
what we do, we need to find ways to communicate a
biblical worldview clearly and in a fresh way, so that
people can understand and consider it.

Whether through teaching, writing, conversation, art,
media, or other cultural forms, our goal is to make
the truth both understandable, relatable, and
compelling without watering it down.

When it comes to future books in this justice series, I'll
refer to what I've covered in this section. So if you ever
need a refresher, please come back here.

The Real Issue Is The Heart:

What | mean by the heart is what the Bible means; I'm
not talking about the organ, but instead, I'm talking
about the center or deepest part of your soul.

The heart is the place from which your thoughts,
desires, emotions, intentions, choices, character,
and relationship with God flow. 31



Both our worldview and heart are distinct yet closely
interconnected, influencing one another.

At the seat of our heart is what we treasure (the things
we love, want, trust, and pursue at a subconscious
level). The heart's not usually asking "what is true?" but
instead, things like: "what do | want? What do | desire
deep down? What do | trust?”

And our worldview, as we've covered, is about how we
view reality.

Based on my observations, | think most of us construct
our own worldview based on what we inherited and
also what our heart wants. This means we might reject
some of what we grew up believing and will create an
alternative way of thinking to match what'’s inside.

My point is this: even though our worldview influences
our heart, | believe our heart, in a greater way,
influences what becomes our worldview.

And there are other forces at work too, like
cultural/political systems, manifestations, and the
kingdom of darkness at work. But regardless, our
heart is often what drives us.

Jesus said this:

©

He's telling us that what's inside of us (a heart
corrupted by a sinful nature) is where our evil
thoughts and actions flow from.

Matthew 15:19 (NKJV): "Out of the heart proceed evil
thoughts, murders, adulteries, fornications, thefts, false
witness, blasphemies.”
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In other words, everything that eventually comes from
a person's life, including what they come to believe is
true about reality, proceeds from the heart.

Jesus also said in another teaching:

©

In context, Jesus says this between two teachings
about money. He was teaching His followers that we
cannot serve God and money, and that we should be
more focused on the Kingdom of God with our finances
rather than on this world’s priorities.

Matthew 6:22-23 (NKJV): “The lamp of the body is
the eye. If therefore your eye is good, your whole
body will be full of light. But if your eye is bad, your
whole body will be full of darkness.”

But this specific metaphor is applicable to what we've
been discussing. In essence, Jesus is telling us that if
we see reality rightly (God, finances, other people,
justice, etc.), we'll live a life that glorifies Him. If you
don't, you'll live in darkness.

The goal is to have a heart that loves the right thing
(God and His truth) so that we have the correct
worldview, one that looks like a single-minded
devotion to Jesus and His ways.

When our heart loves the right things, it begins to
become undivided in its affections, being able to
pursue the right things more naturally.

In applying this understanding of the heart to

changing culture, we need to have the goal of

bringing people into a love of God through
encountering Him, and into a love of the truth. 33



As we intentionally work to influence and change the
worldviews of people, let's be intentional in finding
ways to speak to people’s hearts and, with God'’s help,
awaken a hunger for Him and what'’s good.

PRACTICAL ADVICE:

| want to make everything we've talked about in this
chapter practical. | want to give you some advice
for how to move forward so that you become a
person of justice who can influence people’s
worldviews and ignite a hunger in their hearts

for God and His righteousness.

1) Relationship with God

First and foremost, make sure your relationship with
God is strong. How could you and | possibly reach
people's hearts or change their worldview if we don't
know the only One with the ability to do so?

You and | can't change people on our own, but God can.
So make sure you actually know the Lord. Even though
there's a lot of hard work to be done, all of it is meant
to flow from our relationship with the Lord.

2) Integrity

As much as you can, live out a life of righteousness.
Be honest; do what's right in private and in public;
don't gossip; and live your life well. And if you ever
make a mistake or mess up, be quick to apologize

and repent. This alone will set you and me apart

from the hypocrisy that many people have come

to associate with dead forms of Christianity. 34



3) Study

When it comes to different cultural issues and matters
of justice, some things are more obvious to figure out,
but then there are issues, like racism, for example,
where there are multiple viewpoints on what the
problems are in our society today, how to interpret the
past, and what to do now.

It takes careful studying to determine what actually
aligns with a biblical worldview, and how you can honor
God and help people. So take your time to study all
sides of an issue, and come to a decision with good
judgment and the Lord's help.

4) Generosity

Speaking for myself here, but this one's a hard one to
learn. Trusting God with your finances, especially when
the Holy Spirit leads you to be generous with an
organization or a person while you might be going
through a hard month, can be very difficult to do.

But here's the thing | want you to understand: all of the
things we think we own, God owns. It's not that | have
90% of my money and God gets 10%, like the traditional
church often teaches. It's that God owns 100%, and | do
with my money whatever the Holy Spirit leads me to do.

That means we're supposed to take care of our
resources, manage them well, and learn to be
generous with a cheerful, Spirit-led heart. | encourage
you to study biblical principles behind stewarding
resources and being generous with them, and to

live out that life the way God would have you and

me both live it. 35



5) Choose Your Lane

None of us can do everything, and that's why in the
Holy Spirit movement we talk a lot about finding your
specific God-given purpose and walking in it.

Maybe God will call you to the business world, or to
dance for Him, or to act, or to do traditional ministry, or
to advocate for and take action to bring true justice to
a specific issue of injustice. Whatever God asks you to
do, do it well, and follow the culture-changing mindset
I've given you in this book as you do it.

Here's an example of what following this culture-
changing mindset could look like:

Let's say that God gave you a platform through what
you're doing for Him, and you're invited to speak on
podcasts. Your focus needs to be on stewarding your
mind, your worldview, and your language well so that
you can present the biblical worldview on cultural
Issues in a way that makes people think, "I don't 100%
agree with this, but for some reason, | like how they
said that. | want to learn more about this."

You can use the language we create in the

Holy Spirit Movement for specific cultural issues or
theology, or you can take what we've created and
make your own way of explaining it. Each of us

has a different way of speaking, so | encourage
you to find yours if you want to.

The point is to function well where God's called you to,
and to influence people's worldviews from that place.
Be a shining example of Christ there. Steward
whatever God gives you well; be led by the Holy

Spirit, and believe He'll work through it. 36



CONCLUSION

OUTRO

We've covered a lot of ground in this book, and | hope
that you leave this with a well-rounded picture of what
God’s justice looks like and can sense His call for you
to walk in it.

My goal wasn't only that you'd understand biblical
justice, but that your heart is awakened to love what
God loves and to hate what He hates.

So as you close this book, take a moment to ask the
Holy Spirit to speak to you. Let Him search your heart
and reveal His heart for justice.

This book is only part 1 in this series. The future books
that I'll write will cover specific matters of injustice.

God bless!
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	What is Biblical
	Justice?
	Quinn Greer

	“God’s love leads us to walk in justice, as He Himself does.“
	CONTENTS
	INTRO
	Welcome to Part 1 in a series of books on the topic of biblical justice.
	This volume is meant to be foundational. In it, my goal is to show how God views justice. Therefore, I won’t be addressing specific cultural issues in depth here; those will come in later books in the series.
	As you read this, my encouragement to you is to allow the Holy Spirit to speak to you about justice and how He wants you to think about it in your life and community.
	Warning: at times I may mention topics that could be heavy or triggering. Discretion is advised.
	With all that said, let’s jump in!

	THE GOD OF JUSTICE
	In this chapter, I want to explain what justice is through the lens of this question: What does God mean when He speaks of justice?
	When I normally think about the word “just,” I think about what things would look like if they were “right.”
	Similarly, God’s justice is about what our personal lives, culture, society at large, the world, the church, businesses, etc., would look like if they were right according to His truth and morality. Justice is about restoring and keeping things in a right state of functioning as they were intended by the Designer.
	In the Old Testament, there are two Hebrew words which help us understand biblical justice: mishpat and tsedaqah.
	Mishpat is translated as “justice” or “judgment” and is associated with judicial settings, like settling a civil dispute in ancient Israelite society. It’s about the
	action needed to make a situation right.

	Mishpat is about giving people their due, meaning we render to each person what is rightfully owed to them based on God’s standards, in an impartial way, regardless of social status or ethnicity. This concept involves both punishing wrongdoing and protecting and caring for the vulnerable.
	When the OT prophets call for mishpat, they’re demanding that society actively seeks out those who are being mistreated and takes the right actions to make things just.
	Tsedaqah, on the other hand, is translated as “righteousness,” “justice,” or “innocence” and is associated with an accepted moral standard, specifically God’s law. This word describes being in right relationship with God, other people, and creation through aligning with His law.
	And just in case you don’t know what it means, ‘righteousness’ means to walk in what is moral;
	it’s obeying God’s commandments.
	Walking in tsedaqah is what makes mishpat possible. If you live in tsedaqah, then you’ll walk in God’s morality, live with integrity, and treat others with the dignity God has given them as image-bearers. Walking in righteousness empowers you to embody God’s heart in the world, especially toward widows, the poor, orphans, the abused, and immigrants.
	In the mindset of the biblical authors, these two words always go together. Together, they show us a picture of what it looks like to live in God’s justice, under His rule.
	For something to be truly 'just,' it must be in accordance with the order God has established.
	And because He is inherently good, His order is intended to produce flourishing and create the conditions where love and proper care can flow freely.
	True justice cannot exist without these two non-negotiable foundations:
	For something to be “right,” morally speaking, there needs to be an objective moral standard. If there is no objective morality, then any person or people group can subjectively decide that certain heinous behaviour is perfectly fine and, in their eyes, “right living.”
	For example, if everything is relative, then things that we’d consider obviously evil, like racism, murder, or slavery, could be chalked up to only a “matter of preference” or “personal feelings,” rather than something objectively reprehensible.
	God is the One who provides us with a universal moral standard. Therefore, His moral law is the foundation for us walking in righteousness and true justice. And this righteousness is holistic; it deals with our thoughts, motivations, and actions.
	The second non-negotiable for true justice is the inherent worth of individuals. If we are only cosmic accidents who happened to win the contest of evolution, there’s no basis for defending the “rights” of people from harm, and there’s no defense for protecting those “who are a drain” on resources.
	In a naturalistic worldview, the strong devouring
	the weak isn’t unjust; it’s only nature.
	God gives each human worth; we’re made in His image. On this, we have a basis for protecting and defending those who are vulnerable in our society and a reason to punish crime for the sake of those wronged.
	To summarize what we’ve covered so far: Tsedaqah is about personally living out God’s objective moral standard. Mishpat is giving people their due based on God’s standards. It involves making things right, protecting the vulnerable, and standing up for those who’ve been wronged, etc. When both are walked in, they create true peace, wholeness, and flourishing.
	When we fail to walk in God’s morality, we commit
	sin, which is injustice. Injustice is what happens
	when we reject God’s design; it is the chaos that ensues when we attempt to build a society apart
	from Him, who is the God of justice.
	But contrary to what a lot of Christians might tell you, not all sin (or injustice) is equal.
	God judges each sin differently based on its severity. For example, a person who isn’t married and consensually sleeps with their partner is not as bad as someone who sexually assaults or rapes someone. The judgment of the rapist will be far worse than that of the person who had sex outside of marriage.
	The Lord hates all sin, but there are some, scripturally speaking, that He really hates:
	He hates lying and deception (Proverbs 6:16-17, 12:22).
	He hates people who stir up drama, division, and discord just to tear others apart (Proverbs 6:19).
	He hates it when people put anything (status, money, image, ideologies) above what’s right, especially when it costs the lives of the innocent (Deuteronomy 12:31, Psalm 106:37-38).
	And He hates systems and actions that crush the poor, the overlooked, and the marginalized (Isaiah 61:8, Amos 5:21-24).

	And there are many more things I could list that God hates, but here’s the point:
	That ache you feel over certain forms of injustice
	might just be pointing to the God who gave you
	your conscience in the first place.
	God's hatred of sin, and, more specifically, His hatred of some sins more than others, is perfectly just.
	Everything God does and is is just. If He shows wrath, it’s perfect. If He shows mercy, it’s perfect. Whatever He does is perfect and completely righteous, even if
	we don’t always agree due to our limited understanding.
	God cannot be unjust. He can never lie, sin, or do anything wrong. There is no hidden corruption, miscalculation, bias, error in judgment, or moral inconsistency in Him.
	Because of these truths, we can trust in God and learn from Him about what is moral and right, and even when He decides to show wrath in a situation, we can trust Him because He is operating on a level far beyond what we can imagine as the Almighty.
	As we head into the next chapter, I want you to remember that all of God’s justice is ultimately about these three interconnected realities, each rooted
	in the Hebrew words we have been exploring:
	Next we’ll explore different expressions of justice.
	CHAPTER 2

	EXPRESSIONS OF JUSTICE
	So, how does God go about restoring people, societies, and situations to a state of righteousness (tsedaqah) and justice (mishpat)?
	The way that true justice is achieved doesn’t look the same in every situation. God applies His standard of righteousness to different kinds of brokenness in different ways, all according to His perfect knowledge.
	Let’s look at the main expressions we find in the Bible.
	1) RETRIBUTIVE JUSTICE
	Retributive justice answers this question:
	This is probably the expression that most of us think about when we hear of God’s justice. It’s the aspect that can be hardest to accept.
	We learn from this form of justice that we cannot ignore or minimize evil. We need to address it in proportion to how severe the injustice is.
	Without this form of justice, there would be chaos in our society because we’re in a fallen world. Some people simply won’t, of their own accord, choose to walk in what’s good; therefore, there needs to be an external law that pressures them into doing what’s right, so that if they don’t, they face consequences.
	Retributive justice ensures that the innocent are protected and that injustice doesn’t multiply.
	In the OT, we see these guiding principles and systems to ensure the proper execution of retributive justice:
	This kind of justice is measured, restrained, fair, and governed by principles of judgment (we will cover these in the next chapter).


	2) CORRECTIVE JUSTICE
	This form of justice is focused on the offender. It asks:
	How do we help this person realign with God’s design?
	God is a God of mercy who doesn’t delight in pouring out His wrath on sinners; therefore, if there is a possibility of bringing an offending party to a place of repentance and change, then He’ll do it. God will use whatever means necessary to do this (ex., prison, education, trials, etc.)
	Since justice is about bringing things back to a place of correct function as God designed them, corrective justice is repair work. It seeks to bring the offending party back into alignment with God’s moral order so that they can walk in His ways.


	3) RECTIFYING JUSTICE
	This expression focuses on the victim. It asks:
	How do we make this right?
	Justice isn’t only about punishing and correcting the offender; it’s about restoring what was lost to the victim. For example, in the law of Moses, restitution was central. If someone stole, they had to repay (often more than they took).
	An example of rectifying justice in the NT is found
	in Luke 19, where Zacchaeus, a chief tax collector
	who cheated people out of their money, declared
	that he would repay four times the amount to anyone whom he previously cheated.


	4) DISTRIBUTIVE JUSTICE
	This expression is concerned with the fair allocation of resources and opportunities in a community. It asks:
	How do we make sure the vulnerable are not crushed or left without a path forward?
	In the OT, this looked like:
	The goal of these laws wasn’t equal outcomes for everyone. It’s the prevention of permanent poverty and systemic exploitation. Biblical distributive justice upholds personal responsibility and stewardship while
	keeping the powerful from crushing the weak.


	5) SOCIAL JUSTICE
	This expression applies God’s moral standard to systems, laws, and cultural patterns. It asks:
	Do the structures of society protect the dignity of every image-bearer, or do they enable oppression?
	Sin is not only something that’s done on an individual basis. It can become embedded in cultures, laws, and institutions.
	God doesn’t want us to ignore or dismiss social injustices, whether they come in the form of racism, exploitation, abuse of power, corruption, the mistreatment of people, or something else.


	We need discernment and a biblical framework for properly approaching social justice.
	Some modern frameworks, which I won’t go through
	in this book, can muddy the waters and approach things in a way that’s antithetical to a biblical worldview. I’m not saying everything they believe is wrong; I’m saying that some aspects of what they believe are incorrect.
	CHAPTER 3

	PRINCIPLES OF JUDGMENT
	True justice cannot exist without judgment because someone has to decide what is right and wrong, who is guilty and who is innocent, and what must be done to make things right in a situation concerning justice.
	What is judgment? It means to weigh something against a standard and to reach a verdict about it.
	Three things have to be in place for something to count as judgment: a standard to measure against (ex., God’s law), evaluation of evidence (ex., facts of a case), and, after careful examination, reaching a conclusion.
	There are two main kinds of judgment that scripture talks about:
	When most of us hear the word “judgment” in our modern culture, we tend to think of it as a toxic and negative thing; something Jesus and His followers should have nothing to do with (I mean... didn’t He say something about not judging anyone?).
	But here’s the thing: judging isn’t always wrong. Jesus doesn’t forbid us from judging; He forbids unrighteous judgment.
	An often-misquoted verse is Matthew 7:1, which says, “Do not judge lest you be judged.” To understand it, it has to be read in context. Jesus isn’t saying to judge; He’s saying, “Don’t judge hypocritically or harshly. Judge with clarity, fairness, humility, and
	the right heart posture.”
	God cares deeply about how justice is carried out. Throughout scripture, He gives us clear instructions for how judgments should be made. If you ever find yourself needing to practice judgment for a situation, ensure you examine yourself first, as Jesus commands us to in Matthew 7.
	With this said, the principles that follow are primarily for the kind of judgment where you’re judging a case:

	1) IMPARTIALITY
	A good judge shows no favoritism. This means
	the rich and powerful deserve no special treatment. True justice doesn’t bend under external pressure
	when judging a situation.
	This principle applies to all people, including the poor. The poor aren’t excused because they’re poor. God is impartial, and because we’re His people, we're called to reflect that same fairness (Leviticus 19:15).

	2) EVIDENCE & TRUTH
	How many times have you seen news of someone who spent years in prison, only for it to be found out that they never committed the crime in the first place?
	This is why serious accusations require reliable evidence. This protects people from being falsely condemned for something they never did. Proper justice requires patience, weighing out the facts, and examining them carefully before reaching conclusions. We should never rush to judgment when we have incomplete information.
	When Jesus tells us not to judge by outward appearances, He’s telling us not to assume that our first impression or gut feeling about someone is true. This means we have to put in the hard work of seeking the truth in a matter (Proverbs 18:17).

	3) FAIR PROCESS
	This means that things like bribery cannot take place when it comes to judging a situation. The process
	of judgment must be fair and just itself.

	4) PROPORTIONALITY
	REACHING A CONCLUSION:
	DIVINE JUSTICE
	So far we’ve looked at what I’ll call the normative way God’s justice works. All of it operates under what the apostle Paul calls “the law of sin and death.”
	Essentially, this means that if you break the moral law, you will experience spiritual death. You will also experience correction or retribution, whether in
	this life or the next.
	This is the ordinary moral order God built into His creation: wrongdoing carries consequences; you’re guilty if you sin; you experience a curse if you transgress the law; you reap what you sow.
	If an individual fails to walk in righteousness personally, or a society fails to walk in righteousness and justice by not helping the poor or needy (distributive justice) or not standing against societal injustices like racism (social justice), then God’s normative way of making things just looks like
	using retributive, corrective, and rectifying justice
	to bring things back to a state of flourishing.

	This order is good. It protects the innocent. It restrains evil. It upholds the dignity and worth of image-bearers.
	But there is another way God administers justice: one that does not operate according to the normal rules of the moral order. We will call it divine justice.
	Divine Justice asks: Will I willingly absorb the cost of injustice for the sake of someone's redemption?
	This form of justice is not natural; it’s supernatural.
	It gives the guilty what they don’t deserve.
	The clearest place we see it is on the cross. There, Jesus laid down His rights. Instead of retaliating or defending Himself, He forgave. He made a way for His enemies to be restored to God.
	In doing this, Jesus didn’t ignore or minimize the weight of sin. Instead, He willingly chose to suffer and pay the full penalty for it in order to save sinners.
	When Jesus paid for sin on the cross, the normative way of God’s justice wasn’t set aside. God still operated within the framework of the moral order. But because Jesus is perfect and sinless, He absorbed the curse, defeated sin and death, and opened up a new way for those who trust in Him. This new way is called “the law of the Spirit of life in Christ Jesus.”
	This means we still live under the same universal
	moral law, but we are no longer under its curse of condemnation. When we are born again, even
	when we sin, the Holy Spirit does not leave us;
	Jesus intercedes for us; we still belong to Him;
	and because we’re a child of God, He will do
	whatever it takes to help us walk in His ways.
	None of this is earned; it’s all grace.
	Because God has loved us this way, we’re called to do the same to others. We don’t ignore wrongdoing, but we refuse to take personal vengeance. We are people who forgive.
	In a similar way to how Jesus died for His enemies so that they could be made family, we as His followers are called to love our enemies; we’re not to retaliate against wrongdoing done to us for the sake of our enemy’s good, while praying for them, especially that they’d be saved.
	This does not replace the normative expressions of justice. Christians aren’t supposed to take personal vengeance, but we are to fight for justice for other people. We are still called to advocate for their rights, confront injustice, pursue the fair distribution of resources, speak truth in love, and help those in need. Both ways of justice are to be held together in tension.
	Now, I want to cover two more expressions of justice that fall within this divine justice framework:

	1) COVENANTAL JUSTICE
	A biblical covenant is a solemn, binding commitment initiated by God. When God makes a covenant, He practices covenantal justice: He keeps His word because He is faithful and cannot lie.
	The weight of a covenant is much more than something like a modern-day contract; a biblical covenant is a unilateral promise where God binds Himself by oath to fulfill specific commitments.
	Some covenants did include conditions (for example, the Mosaic covenant with its blessings for obedience and curses for rebellion).
	In every case, because God is just, He operates faithfully within the terms He has established.

	2) JUSTIFYING JUSTICE
	Justifying justice is the New Covenant expression of God’s covenantal justice. When we trust in Jesus, we come under the New Covenant, which He established in His blood, and become justified (declared righteous before God).
	Justification means:
	As justified people, God’s wrath is no longer upon us (Romans 5:9; 8:1). We're His children.
	This is the heart of divine justice: God satisfying the demands of the moral order in His Son so that those who deserve death instead receive eternal life and flourishing in Christ.
	CHAPTER 5


	PEOPLE OF JUSTICE
	Far be it from us as God’s people to ignore the injustice that’s around us. May it never be said of us that we hide in church buildings, in a self-made silo, away from the needs of the world.
	“The Church isn’t supposed to be involved in politics or culture,” said many well-intentioned but unfortunately misinformed people.
	Here’s the problem with this sentiment: it’s not found in the Bible, and in fact, goes against how God’s people are called to act.
	In the Old Testament, the ancient Israelites were judged by God for persistent, unrepentant idolatry and injustice and were sent into exile in Babylon because of it. Instead of being encouraged to revolt, retaliate, or start a revolution, this is what God told them to do through the prophet Jeremiah:

	Don’t misunderstand what I’m saying: they weren’t encouraged to be on board with a specific political party (although historically that didn’t exist in the Babylonian system); they were encouraged to be involved and care for the society they found themselves in. They were to be a distinct people who represented God in the culture.
	The Israelites were supposed to have a constructive presence in the city. They were supposed to work
	for justice, peace, and prosperity within a corrupt system and even influence it through their
	worldview and behaviour.
	God’s people aren’t called to retreat from culture but instead are called to enter it with excellence and integrity to shine God’s light. We see this pattern
	woven throughout scripture:
	Here’s my point: faithfulness to God looks like caring about and being engaged with the society we find ourselves in. It looks like displaying God’s morality, presenting the worldview of His Kingdom, and shining His light where we are.
	Jesus called us to be the “salt and light” of the world. This means that we’re called to preserve what is good in society and influence and change what is dark through our behaviour, worldview, and by direct engagement with culture (Matthew 5:13-16).
	Like the ancient Israelites who found themselves in Babylon, we don’t accomplish this through violence, name-calling, or toxic behaviour; instead, we accomplish it through the tough tension of speaking and living the truth in love, being willing to pay a personal cost of rejection or even being persecuted due to our faithfulness to God.
	Now that all of this is covered, I want to talk about how we can influence and change culture as Christians:
	First, what is politics? It’s the way a society organizes its common life. It is how power is structured and exercised, especially around economics, law, morality, and public order, according to the worldview of those who hold influence and of the society as a whole.
	Because justice concerns how people treat one
	another in community, and politics is downstream
	from a culture’s worldview and morality, justice inevitably touches the political sphere.
	That’s why I believe the Church should never be silent on moral issues for the sake of “avoiding politics.”
	However, to be clear: I don’t believe a Christian leader should be telling his congregants who to vote for; instead of this, I advocate for teaching a biblical worldview and how to view modern issues through its lens. That way, people can still decide whom they vote for themselves.
	This is what I think is healthy. We:
	Second, what is culture? It’s how a group of people makes sense of the world. It is a complex, dynamic, shared set of beliefs, values, customs, traditions, behaviors, and social norms that shape how the members of that group perceive reality, interact with one another, and interpret their experiences.
	Both culture and politics influence one another and are interconnected through:
	As citizens of God’s Kingdom, we are not called to adopt every ideological framework in our culture or to go along with every political system.
	If there is an injustice, regardless of whether it’s one
	or multiple political parties perpetuating it, we ought to stand against that injustice.
	Wherever we proclaim the Kingdom of God, we are proclaiming that God’s justice will appear. This looks like the oppressed being set free, the sick being healed, the poor and outcast being helped, the self-righteous being humbled, the guilty being called to repent, and worldviews changing.
	A Kingdom-minded worldview must shape how we think about culture and politics, and how we engage with both.
	So how do we effect change in our culture and in politics for the sake of true justice?
	We work at every level (worldview, systems, manifestations), but we consistently focus on trying to influence the worldview of the collective society.
	A lot of the time, Christians only focus on what they can clearly see in their society: laws, policies, music, slang, etc. They may try to change the systems or the manifestations and hope lasting change will follow.
	This is certainly part of our approach, but it is not
	the most effective way to change culture and
	politics, in my opinion. Lasting change starts with
	the collective societal worldview. When that
	shifts, systems and visible manifestations
	will experience long-term change.
	My own unique variation of existing models of the culture iceberg, inspired by Edgar Schein (1985), Edward T. Hall (1976), and Donella Meadows (1999).
	That’s why I think that the primary way to change culture is to influence and reshape the present generation’s collective societal worldview.
	The Real Issue Is The Heart:
	Both our worldview and heart are distinct yet closely interconnected, influencing one another.
	At the seat of our heart is what we treasure (the things we love, want, trust, and pursue at a subconscious level). The heart's not usually asking "what is true?" but instead, things like: "what do I want? What do I desire deep down? What do I trust?"
	And our worldview, as we’ve covered, is about how we view reality.
	Based on my observations, I think most of us construct our own worldview based on what we inherited and also what our heart wants. This means we might reject some of what we grew up believing and will create an alternative way of thinking to match what’s inside.
	My point is this: even though our worldview influences our heart, I believe our heart, in a greater way, influences what becomes our worldview.
	And there are other forces at work too, like cultural/political systems, manifestations, and the kingdom of darkness at work. But regardless, our
	heart is often what drives us.
	Jesus said this:
	He’s telling us that what’s inside of us (a heart corrupted by a sinful nature) is where our evil thoughts and actions flow from.
	In other words, everything that eventually comes from
	a person's life, including what they come to believe is true about reality, proceeds from the heart.
	Jesus also said in another teaching:
	In context, Jesus says this between two teachings about money. He was teaching His followers that we cannot serve God and money, and that we should be more focused on the Kingdom of God with our finances rather than on this world’s priorities.
	But this specific metaphor is applicable to what we’ve been discussing. In essence, Jesus is telling us that if we see reality rightly (God, finances, other people, justice, etc.), we’ll live a life that glorifies Him. If you don’t, you’ll live in darkness.
	The goal is to have a heart that loves the right thing (God and His truth) so that we have the correct worldview, one that looks like a single-minded
	devotion to Jesus and His ways.
	When our heart loves the right things, it begins to become undivided in its affections, being able to pursue the right things more naturally.
	In applying this understanding of the heart to
	changing culture, we need to have the goal of
	bringing people into a love of God through encountering Him, and into a love of the truth.
	PRACTICAL ADVICE:
	1) Relationship with God
	2) Integrity

	3) Study
	4) Generosity
	5) Choose Your Lane
	OUTRO
	We’ve covered a lot of ground in this book, and I hope that you leave this with a well-rounded picture of what God’s justice looks like and can sense His call for you to walk in it.
	My goal wasn’t only that you’d understand biblical justice, but that your heart is awakened to love what God loves and to hate what He hates.
	So as you close this book, take a moment to ask the Holy Spirit to speak to you. Let Him search your heart and reveal His heart for justice.
	This book is only part 1 in this series. The future books that I’ll write will cover specific matters of injustice.
	God bless!
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